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been referred to by Madhava in his Sarva-darsana-samgraha.
Madhava also refers to Aghora-sivacarya, whose commentary on
Tattva-prakasa has not yet bees. published, but he omits Srikumara,
whose commentary on Tattva-prakdsa has been published in the
Trivendmm Series along with the Tattva-prakdsa. Aghora-
sivacarya seems to have written another commentary on the
Mrgendrdgama called the Mrgendrdgama-vrtti-dipikd. In writing
his commentary Aghora-sivacarya says that he was writing this
commentary, because other people had tried to interpret Tattva-
prakasa with a monistic bias, as they were unacquainted with the
Siddhanta of the Agama-sastras. From the refutation of the
Mahesvara school by Sahkara in n. 2. 37, we know that he regarded
the Mahesvaras as those that held God to be only the instrumental
agent of the world and the material cause of the world was quite out-
side Him. According to the monistic. Vedanta of Sankara, Brahman
was both the material and the instrumental cause of the world.
The world was in reality nothing but Brahman, though it appeared
as a manifold world through illusion, just as a rope may appear as
a snake through illusion. This is called the vivaria view as opposed
to the parindma view, according to which there is a material trans-
formation leading to the production of the world. The parindma
view is held by the Samkhyists; the other view is that God is the
instrumental agent who shapes and fashions the world out of atoms
or a brute mdyd, the material force. The Naiyayikas hold that since
the world is an effect and a product of mechanical arrangement, it
must have an intelligent creator who is fully acquainted with the
delimitations and the potencies of the atomic materials. God thus
can be proved by inference, as any other agent can be proved by
the existence of the effect. This is also the viewpoint of some of the
Saivagamas such as the Mrgendra^ Mdtanga-paramesvara, etc.

Srikumara, in interpreting Tattva-prakdsa, seems to be in an
oscillating mood; sometimes he seems to follow the Agama view of
God being the instrumental cause, and sometimes he tries to inter-
pret on the Vedantic pattern of vivaria. Aghora-sivacarya takes a
more definite stand in favour of the Agama point of view and
regards God as the instrumental cause1. In our account of Saivism

1 mvadddhyasitam visvam visva-vit-kartr^purvakam, karyatvad avayoh
siddham kdryam kumbhddikam yatkd, iti sriman-mdtange' pi, nimitta-kdranam tu
Isa itt. ayam cesvara-vado 'smdbhih mrgendra-vrtti'dlpikdyam wstarenapi darsita
iti. Aghora-sivScarya's commentary on Tattva-prakdsa (Adyar manuscript).